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relation of contradiction between the 'abam pratyaya^ and
the body etc.. As such mere svarupa viveka (knowledge
of discrimination) cannot put an end to adhyasa.

Objection ; Adhyasa may not be dispelled by the
knowledge that the self is different from the body etc.-
Yet there arises a knowledge from the enquiry and th^j
knowledge, which is adventitious (agantuka), may be taken
to put an end to adhyasa.

Reply : If the jananantara arising from the enquiry
is inferential it is a mediate knowledge and hence is of no
use here. If enquiry means only logical reasoning (tarka),
it is no longer a 'pramana jnana\

Prayoj^na Bhashya :

Objection : The purpose of the sastra is not the
dispelling of the evil (anartha); but it is the realization of
the incomparable Brahmananda. Brahman is spoken of in
the srutis as being 'niratisayanandam' (absolute beatitude).
And Brahma vidya is the means of realising Brahman. This
meaning is gathered from passages like - "sa yo ha vai tat
paramaa brahma veda brahmaiva bhavati'. Hence the pur-
pose ought to be declared as the realization of ^niratisaya
sukha59.

Reply : It is true that it is said that the realization of
this is the fruit of Brahma vidya which arises from the
sastra. In the same way, it is also said that the dispelling
of evil too is the fruit of the same. We have passages like
^tarati sokam atma vit\ and 'Jushtam yada pasyanty
^nisam asya mahimanam eti, vita sokam it\ Here we hear
of the destruction of the very origin or source of evil.
Can't this be a 'prayojana (purpose) ?